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CHAPTER SEVENTEEN
MANDAPAAKHYAANAM (6)

SIMULTANEITY OF TIME DOES NOT EXIST FOR THE WORLDS
A af&g sara
Vasishta spoke

g1y A A% RIEAdicGoddradl Heatard aa ool NTeraueraiia| (20.06)

Listening to all this, Leelaa remained with her eyes wide open for a while, amazed and surprised.
Then she spoke in an amused manner.

CIGIEIE]

Leelaa spoke

¢fa, secagar e Y dueaaee, &: favsha: Taoe FaF gafde uan| (20.07)
dETedlea a1 HFS Aarear feeoit g, w9 afed Jeeaeasrgal Isaafeya:| (20.08)

Hey Devi! How did your words turn into falsehood like this?

Where that Jeeva of the Brahmin in his own house, and where we (the king and queen) who reside here!
How can a world of ours here, so different, with all that land, all those hills, those ten directions, exist
inside that house (in GiriGraama)? (7 is impossible!)

AT WAl 9g: TG PleX, AADT Pd g FAFRERUBIY, (09)
gty TIfar #wfrefivi szoeee, FatareeItoid Aear R Feafea aftor, (10)
HAAFTGAITIYT FIARAN T IEled: R derdcaaqm=aradq| (20.11)

The intoxicated Aeiraavata elephant (belonging to Indra) is chained inside the hollow of the mustard seed;
war was fought by the mosquito with hosts of lions inside the hollow of the atom;
Meru Mountain kept inside the lotus seed-bead was swallowed by the larva of the bee;

peacocks dance beautifully hearing the thunders roar in the dream!
(All these events can never happen ever; so is the story related by you!)

Hey Sarveshavareshvari (the Ruler of all Rulers as the Knowledge-deity)!
All this sounds absurd; so is your statement that the ‘Earth and the hills (of this world) exist inside a house
(of that GiriGraama)’.

TATIGATAT HAAHAT AT, TG & Afgoted Felord:| (20.12)

Whatever the truth is, please explain all without confusing the intellect.
‘Great ones lustrous with knowledge’ do not get agitated by those blessed with grace.

AN gegard
Devi spoke
e Tar aerelie aAraTEy] geak, Aed faudar f& fhaa aeaerfefdr:| (20.13)

I do not utter falsehood! Hey beautiful lady, listen to whatever I relate!
The breaking of rules is not done by the likes of us!

R raae=T TuaEeRa I ATl af 7T ff{ear P arefasafal (20.14)

That boundary or rule which I have ordained as not to be crossed over by others, if I myself break

it, who else will follow that rule?

[Jeeva is formless, and is the emptiness which thinks as it were.

The Brahmin-Jeeva is the emptiness, which is (trapped) inside the emptiness of the house in GiriGraama, and seeing this
emptiness of your world as a king (Padma); and seeing another world also as emptiness only, after the death here.
Everything is a picture drawn on emptiness.

What is the inside or outside in the pictures painted on the emptiness, by the emptiness?]

TATATGSTSAICHT dRHAAd TATATA TF=Ade ATRIY TAACHT JuAfa| (20.15)
‘That essence of the Jeeva of that Brahmin who lived in that village of the nature of emptiness’ -

visualizes - ‘this Earth and this country (of yours)’ as ‘emptiness only’,
¢ in that emptiness of that very house of his’.
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(317 - @I - something which covers - sky - space- atmosphere all around you/emptiness)

Uhell AT THIASET JAARAIAT TI AT EH AT AAITTAZIA | (20.16)

That memory of the past life is deleted; another one has arisen for you both now!

Hey lady, this thing called ‘Death’ is like the memory of the waking-state in the dream-state!
(Jaagrat is forgotten in the dream. The previous existence is forgotten after death.)

JUT Ta YA Hehed HSOEAT IJUT FATTHATAT ATHA! STl IAT
dET JTEIURIEET AAFaATdT $THd: AT H{fH: FheuedaRal (20.17,18)

Just like the three-worlds existing inside the dream, just like the three-worlds existing in the thought,
just like the battles existing in the stories, just like water existing in the desert -
‘this city (of Padma) which is surrounded by forests and hills’ exists inside that ‘house of the Brahmin’

(in GiriGraama), like the world reflected in the mirror and the mind.
(Reality alone is seen as this unreal world.)

HAAIIATHIT TG TAHINAT TEATCHATTHTEET TG PhIMebIe| (20.19)

This densely created phenomenon (of the perceived) is unreal, yet shines as real inside that
‘hollow storehouse of the Chidaakaasha’ which shines as the Absolute Truth.

A HACTe FHAT ATH IGTIH FETCONRISI0AT RSN & FIA: | (20.20)

That which has arisen out of untruth just through memory, is also unreal; similar to a single (mirage)
wave of the mirage-river filled with waves, is not real!

3¢ TSI Wed daerrreRel fafg A caf o 94 9 dffucedida haerd| (20.21)

This house of yours (here); that world (of the Brahmin) seen inside that house-expanse hollow (there);
myself; you; and everything else; is just that Chidaakaasha (awareness-expanse)! (Nothing is real!)
[Compare the dream and the world-experience; both are unreal, and vanish into nothingness, when the awakening happens.]

TICAGHAD UTATFHTIRFIRT: JATOTAT H:TAT FararT ugiaad| (20.22)

The continued grand show of experiences in one’s mind while dreaming, is the only proof which will
lead to the true understanding like a lighted lamp.
(All this is happening inside that house of Brahmin only, because that Jeeva is entrapped inside that house.)

Al smevrREdfgsToatdde’ ¥ HHgd- Y fEUdrest 39 weug:| (20.23)
dET: FRARICH AT PIVIDIEY 3¢ Tdecellc, $hAUsH sdrFax| (20.24)

That Brahmin’s house exists (indeed); the Jeeva of the Brahmin also exists inside that.

‘This Earth (of yours) with its oceans and forests’ (conceived by that Jeeva) exists in some one tiny corner of it,
like a bee inside a lotus.

‘This city, the body of Padma etc’, exist like a ‘hair ball’ floating in the sky (seen by the infected eye),

in some one tiny hole of ‘that hollow of Chit’ (named GiriGraama).
[That Creation of GiriGraama is alone the original one, inside which this world of Padma exists, and his future world also
exists which you saw in the Samaadhi-state. Worlds can exist inside a tiny dust-particle also!]

ARAATEAY dicd ded Head fUd dEAlch THUdedoliigea dd [EAdH| (20.25)

Beautiful lady! This city in which we are staying, exists inside that house of the Brahmin.
So what? (Nothing gets broken or mixed up!) Hosts of worlds exist inside a dust-particle too!

WA WA died gc8 REcaAfd dediedoiedifa fheddetd AgrIa| (20.26)
Dear Daughter! In each and every supremely subtle atomic state of the conscious-essence, there exist
worlds inside worlds! Why should this fact be a matter of doubt?

CIGIEIE

Leelaa spoke
3EA o AU & Fa: AR, a7 qUITONsEATR AT: HATAG HAA| (20.27)
Hey Parameshvari! That Brahmin died eight days ago!

Mother, for us (myself and my husband Padma), so many years have passed!
How can this be possible?




og
Devi Spoke
SRIGES YT AT PIGEd JASIA, AEAATT JATAY HLIATH HAT YUII (20.28)

Just as there exists not the long duration of space, the long duration of time also is not there, hey lady!

listen to my explanation of how they are not there.
‘TIME AND SPACE MEASURES’ ARE NOT ABSOLUTE AND THE SAME, FOR ALL THE MINDS
[Each Jeeva experiences its own measure of time and place as his private world-experience.
There is no fixed clock or calendar in the Brahman-state as a common measuring point. Each person sees and experiences
a different world and different time and place measure, according to his mind-structure.]

TATUTAHTATT SITcEMTHTET S TATUTAHTATT STUTRCUTTHIHAH | (20.29)

Just as the ‘extension of the world perceived’ is just an appearance only (seen by the mind),
the idea of the ‘second’ (smallest time-measure) and ‘Kalpa’ (the longest time-measure) (as the conception of the time
and space division) is also just an appearance (connected to the perceived) only.

&TUThel STCHd caTHAdIcHSleHAT JATTTIHTEET a8 hATHA UII (20.30)

For those who get born with the ideas of ‘you’ and ‘me’ (as the ‘I’ trapped in space and separated from others
in space) (through delusion), the entire world is made up of the ‘second and Kalpa’ (as delusory ideas).

Dear daughter, listen to the exact process of the occurrence of such appearances!

[Space and time are twin concepts that exist always connected to each other.]
WHAT HAPPENS AFTER THE DEATH-SWOON?

HT 8107 el THLIFROTIES faEqcT Uehed HTaHST UATd god |
ACATAYATIU cFdd QAR 3dArseiFerear Fudarsefafa aaf@l (20.31,32)

Hey virtuous lady! O pretty one!

The Jeeva though existing as ‘empty space’, (as an accumulated collection of information-patterns of the sense-inputs),
experiences ‘the false swoon of Death’ in the mind, just for a second;

forgets the previous state of existence (all the previous life events); and perceives another (new) one;

within the wink of the eyelid; in the ‘empty space itself’,

thinking ‘I am to be supported, I exist inside this support’ (as a Jeeva trapped in another body-identity limited by

the time and space measures).

[Jeeva is Chit in essence; and independent of all supports.

Death is a myth; it is just a sleep of a second. After the sleep-faint of death, the Jeeva immediately sees a new world and
forgets his previous life; like one forgets the waking-state when dreaming.

The very space around him turns into a world of his experience.

He believes that he is a tiny Jeeva inside that new world and is supported by that world.

He believes also that he is a physical body living inside that world.]

gEauGIieATGel AARIIATT 1A I¢a Adfd ag:Fdcde | uRIfd| (20.33)

‘This body with the hands and feet etc is mine’ - so he feels; and whatever form is in his mind

(as belonging to any species from a worm to a Deva), he sees that alone as his body.
[Years do not pass for him; but memories only stay as experiences, proving his life-long existence there.
He can see himself at any age as per his particular Vaasanaa-domination. There is no time-factor at all as real.)

TqEaTe g O, auioddrfe |fed &, 38 & aeudn &1, JAG TARTS, (34)
STAlsgAsd arell, gig ardigeleern:, aeyaraeg & ¥d, dda feRecgad, (35)
TR AT st As U fafea dl1 (20.36)

‘I am the son of this father; I have passed so many years in my life, these are my relatives who bestow
joy on me; this house of mine gives me happiness; I was born; I was a child; I grew up to be like this;
all these relatives of mine are also like this; those who are mine and others (who are not mine) also exist’;

in this manner, by the denseness of the ‘Chittaakaasha’, people belonging to one’s own and others appear.
[Actually, nothing happened at all as death or birth or life.]

T AAfEAstIE R gar@uss d fhRermesygied, fud caida Asters | (20.36,37)

Even if such ideas arise in the ‘mind’ which exists as the fragment of the world,
actually nothing arises there, and it is as pure as the empty sky.




ot gER Igieadeged Rca &Ml (20.37)

In the dream-state, the dreamer himself is the dreamed-world also; similarly the world perceived by

the (deluded) mind is Chit only (which is the essence of all Jeevas) (as the self-awareness).
[The dreaming person himself is the full dream-world with all its objects and people.

Each particular world seen by a Jeeva is made of the particular Jeeva-awareness only.

This world seen by you is also made of the same Jeeva-essence only, of yours.]

AR aAT JTATCHT TATH TS, TAT Tat gAefa wWelipeanfefd:| (20.38)

Since the dreamer exists equally all over the dream (as the dream people and the dream objects), the perceived
objects rise up when perceived in the dream (as his mind-essence only). Just as the perceived objects rise up in
the dream, so do the objects rise up when we see the next worlds (after death) also.

Welldh FURT addesgefa 4,

Just like they rise up in the next worlds, here also it occurs the same way.
dcEICAURAIhgalehATHAAT AATH| (20.39)

The unreal (false knowledge) alone appears as real in the dream world, in the next world, and in the present
world also.

 #arTY Aersea dhanfda aRfor (20.40)

There is not the least difference between the worlds of the dream and the worlds seen here and the next,

similar to where the waves of the ocean do not differ from each other.

[The Brahmin died in GiriGraama and sees the next-world as this world. He died here as the king and sees again another next-
world. It is like dreaming another dream inside a previous dream. It is a continuous flow of dreams only.

Which one is real and which one is unreal? Where is the demarcation between dreams as boundaries?]

3l STATAE fAHASITICAGAT ¥ Fa®Tcarg dArecdd,

Therefore, this ‘Vishvam (changing patterns of information) which is produced’ - is not created, nor can it
perish. (No one made it like a pot out of clay.)

It does not exist at all by its very nature of unreality. (Unreal cannot exist.)
CHIT STATE
[Reality of Chit is seen as the ‘wrong knowledge’ named the world.]

IJ=g Hifd g a1 dada IcITAE0N THIIHARNUN, FAATT JXIWT RAHFARAON| (41)

Whatever is seen is, Chit only; and also is of the nature of Supreme expanse (emptiness) ‘without the taint
of the perceived world’; and also is of the nature of Supreme expanse ‘with the perceived world’ also.

dEATATA! ATgIdcdiid aid:, ffdcad o W@ Afed ARIygIraca &l (42,43)

The perceived-phenomenon is not different from ‘Chit’, like the wave-ness does not differ from the ocean;

the wave-ness does not exist at all in the water, like the horns do not belong to the hare.
[When the ‘Seen’ is itself non-existent, how can the ‘Seer as connected to the Seen’, exist ever? Both are non-existent.
The very idea of ‘I see a world’ is meaningless, and just a mind-made narrative.]

g IGTHAIUAT FATATAIG G AT,

That Chit alone attains as if, the complete appearance of the cognized phenomenon, though it is changeless
by nature.

TEATTATEA TRASY:, Pellsal GgeRTLY:| (43,44)

Therefore, there does not exist at all something called the ‘Seen’ (perceived world as an absolute reality).

Therefore, where arises the question of the phenomenon of the ‘Seer and the Seen’ also?
[All that is seen as the world made of parents, relatives, house, family, people etc is just an instantaneous production of the mind.]

fafadla saea Ffaatecaer Peegeaaas: ufasrueresid| (44,45)

The very next instant after the death-faint of the Jeeva, the ‘grand show of the created world of the

Seen’, complete with the three worlds shines forth (as the next world).
[All that is seen as the many years of time-span is also just an instantaneous production of the mind.]

JATCYT JUThTSl TJARFH JUThA JAUIcUG JATATG JATUG IARA JUTTAT JATHIATATELT
TAfRd JUEIY JUTHT JAeAAIICY, ST T SAAISEATT adiad &gq:| (20.45,46,47)




The “Chit-body’ (limited consciousness as the individual Self) though unborn, imagines itself to be ‘born’,
at the suitable place, at the suitable time, at the suitable beginning, in the suitable manner,

as the suitable birth, with the suitable father, with the suitable mother, with the suitable progeny,

at the suitable age, with the suitable cognition, at the suitable establishment, with the suitable want,

with the suitable relatives, with the suitable servants, with the suitable rise and settings (of memories).
A NEW DREAM RISES WITH A NEW IDENTITY AFTER DEATH

[Memory can be any idea rising in the mind as ‘happened’; need not be something that had actually happened and
experienced. Whatever the mind narrates, that alone is our memory-store.]

SRAPTATHAGAAAIE g TG T Sfecda HRed ag: uafa A=l (20.48)

After the event of death, instantly the ‘imagined identity’ (of the next life, as another Jeeva-state),
perceives the place, time, action, objects, mind, intellect, senses in the youthful state (or any state of life,
as per the Vaasanaa-dominance).

Tyl AT AT @Y arelisHagdie foafd ATgedisgHqe a1 I EAEAAAT: hA:| (20.49)
Ideas like -‘This is the mother, this is the father, I was a child once’ and so on; rise successively as the

memory whether experienced or not experienced.
[Time-span is just an experience of the mind; not real. ]

TG IE! a8 QoURId Feligd: fAfdntla & &edl I1d seageaal (20.50)

Later, like the flower changing into a fruit (instantaneously, yet experiencing the time-factor as long or short),

it experiences a time-span of Kalpa (Creation-span) within the wink-span.
TIME IS ELASTIC IN NATURE

ATIGTERANTTOT gRAeg dUT FHPIedaR [@UTHG dRk acaiad | (20.51)

The twelve years of time-span was experienced by King Harishchandra within a single night. For those

separated from their beloved, even a single day passes off like an year only (because of the pain of separation).
[Mind alone is the proof of our experience and non-experience. What it says is the truth for us; we believe in it blindly. Mind
makes up the stories of life on the fly, like a nursemaid entertaining an immature kid with a story made of meaningless words. ]

A STAIsEA=Al A AfT Facaai®aa smeda Aey gpdieasmad| (20.52)

‘I died’; ‘I am born’; ‘this other person is my father’- ideas like this;
‘though not experienced’ - the idea of experience;

‘even if experienced’ - the idea of non-experience; arise, as in the dream-state.
[For those who believe in the mind and the mind-created reality of the world, events appear as if really happened, in the
empty void, as void only.]

Hhs TP e ATAShaaey YeaAThOIaEd Jed aaadcad:
fueratsi emersa FAgrawareafare| (20.53)

For the stubborn ones who ascertain the ‘Seen’ as real, the ‘empty void’ alone spreads-out equally

as tragedies and festivities, as deceit and profit, in the ‘intoxicating dream of perception’.
[The Creation as the state of Brahmaa exists undivided and inseparable from the inner essence of Reality.
The ideas of bondage and liberation do not refer to that ‘Unborn one’.]

devd IUT ARTESRU Y €, FTIFAY aRITTGTholeld e,

T caAITGEHIAANSTET e TN TeIATIHIGTER: Pe: Bl:| (20.54)

Like the hot taste innately existing inside the pepper seed itself, like the ‘not yet sculptured forms’
inside the stone-pillar, the ‘Seen’ exists undifferentiated in the ‘Unborn’ (Brahmaa) as the tranquil-state.
How, and what bondage and liberation exist for him?

gfaeTied Siaecdry] AfdHAEededl SHaEdlealeoGgaTun SUfai@e=ae#| (21.01)

After the swoon of death, within the wink of the eye of the Jeeva, instantly all the worlds arise with

multifarious forms.

[So many people have died, are dying and will die. Each one experiences a mind-world that rises after death,
and again after another death, and again after another death...!

Life of each person is a dream within a dream within a dream..., without an end ever getting reached.

Any world is made of these interconnected dreams only, of countless minds.

And countless such worlds exist; and keep on rising and dissolving without an end.

The end of the world, exists as a counter-part of the belief in the beginning of the world only.]




feFpTAPAATBIAUABHAAANA T UREPecTAdleal hellededddicd Tl (21.02)

With all rules of Dharma and Karma, with all sorts of time/space boundaries of various world-existences,
countless worlds come into being, remaining stable till the end of the Kalpa (when the totality of all dream-

lives get swept off).
[A new life after death instantly appears with its own memory-store. ]

AGHT & TTE deHAT PATAANT dCETONEL AT FICT FIAIOT FAT| (21.03)

Even what is not experienced, what is not seen, is imagined to be one’s action in the instant-memor
9 9

which arises after the death-swoon, like one experiences one’s own death sometimes in the dream.
[All this is delusion. Delusion alone shines as these many worlds, in the emptiness of awareness.

Delusion is the belief in the false information produced by the senses.

World is like an imagined city only! It does not really exist anywhere at anytime.

Time, distance etc are all mind-made ideas. Solidity is also a mind-experience only.

Life is made of just the memories (ideas); which are emptiness.

At this moment, whatever you know as a life is nothing but the ideas or memories contained in the mind.

World is also made of memories only. You yourself are a memory only.

If you as an idea do not exist in your mind and the minds of others, then how can a life be possible at all?]

WHO IS THERE TO PROVE THE EXPERIENCE OR NON-EXPERIENCE?

el ReeaiAcaFd AT HUGHSAT el FAIN HoUATicHDT,
3¢ ST | FTHONATT JFHT GIHCUATONEITA USRI | (21.04,05)

The ‘delusion’ (Bhraanti), in this manner,

shining endlessly in various ways in the ‘emptiness of the Conscious-space’,

creating a false sense of solidity named the ‘Jagat’, as a city made of conception only,

extends as the ascertained state of ‘this is the Jagat’, ‘this is the Creation’, as a state of memory only
(made of ideas only),

creating by its very nature, the contrariety (reverse phenomenon) of deep rooted ideas of ‘distance, Kalpa,
moment’.

(3T - 7 gIfa- 7 e&ifa Gd-id — lrreversible down-1all . 3T9ST - Jagat is a city which is not solid and does not support you in
anyway, and will lead to your downfall only, from where you can never rise up)

EXPERIENCED AND NON-EXPERIENCED BOTH RAISE AS THE CAUSAL-FACTORS OF EXPERIENCE

[Chit is just an empty-state which can rise as any agitation of information.

Nothing is actually experienced, because there is no one to experience.

Jeeva is a false-entity who imagines himself as an experiencer.]

AT ° AARCY fEFRAoN qdeproTReha Rigla gedd | (21.06)

The knowledge (perceiving, understanding) is of two types - the ‘experienced’ and the ‘not experienced’.

Without any previous reason as such, it shines forth from Chit.

[In dreams also, random experiences appear; some other face looks like a father’s; some other like a son’s. At that moment
of dreaming we believe it to be real. A life-experience is also a random experience only, without any support backwards or
forwards. Life is what you believe ‘now’ at the moment of experience. Rather, life is what your mind narrates it as.]

AFHI sTHAcaa IGdee it FaAHAGII-IRATTaId g Ffa:1 (21.07)

Even if not previously experienced, the memory of experience rises in the mind; like sometimes in a
dream, the memory of the father is superimposed on another person.

IN THE BEGINNING OF THE BEGINNING...

[ILogically a “first creation’ cannot be based on previous memories; for there was no ‘previous’ in the ‘first’.]

PeITIERIAdT ceed] UTAHTHTEAG H AT TYHAFINY FAUT dEJhAT| (21.08)

Sometimes, the ‘existence’ (Sat) shines forth without the memory-factor at all, in the first Creations;

the ones with similar nature arise at a later stage.

[‘Smriti” here refers to the sum-total of all the unmanifest Vaasanaas or the ‘unfulfilled thought processes’ (state of
incompleteness) conjoined with the ‘Creation Vaasanaa’.

This totality is referred to by the term ‘Brahmaa’ or the ‘Lotus-born’.

These Vaasanaas or ‘ideas of unfulfilled thought processes’ randomly manifest through some life processes.

This channel of experience is termed as ‘Jeeva’.

Jeeva is not a person; it is just the principle of life undergoing some experience.

Any experience is conjoined with some Jeeva randomly, when in the state of ignorance.

Ignorance exists as the Jeeva-ego with the life-narrative, which is woven through memories only.




With randomly arising thought-process within it, the Jeeva may sometimes feel the ‘experienced’ as memory or even
the ‘non-experienced’ as the memory.
Jeeva is just an identity-less wave of the ocean; any water-drop of the ocean can belong to it as its memory, instantaneously.]

¥ AT HAGHT THal U duifaafca duifdedged Taal RIaal (21.09)

The ‘Seen phenomenon’ of all the three-worlds exists in the memory for some (Jeevas) as ‘experienced’,
hey slender lady, in some as ‘non-experienced’, in the memory.

[One can experience randomly the life of a king, even if there was no previous experience of a king’s life as such.

Brahmin Vasishta was stuck by a Vaasanaa for a king’s experience and he was a king in his next world as Padma.

It can happen without any such Vaasanaa also.]

[Only when one is stabilized in the intellect through the attainment of Knowledge, he stops being a Jeeva-state, and remains
deathless and birth-less. An ordinary Jeeva has no continuance at all ever after death; it is a new Jeeva, newly experiencing
a life as a new identity. The ignorant Jeevas are just changing dream-states with changing identities.]

UfaeTda Tag ShuiRIcERor faar RguEm Jsiered drehdreigdad: | (21.10)

Sometimes it (the Seen-phenomenon) shines forth as the ‘ruling personality’ (a king or emperor) in the ‘Chit-

atoms’ without any memory factor at all, like the maxim -‘the crow sat and the fruit fell’ (co-incidence).
‘NON-SMRITI” IS MOKSHA

[When no ‘Smriti’ can corrupt your mind to form an experience, it is termed as ‘Liberation’.

What is unreal, stays as the unreal only.]

HTealaead fad Aer scafddad, saaritad a7 a & #rad FEIRd] (21.11)

When there is complete forgetfulness of the world (when the world is understood as non-existent except as

a mind-construe), it is known as liberation. Likes and dislikes do not exist in the least, there.

[Even if the life-experience is understood as unreal intellectually, unless one exists as the ‘vision of such a natural state
of unreal-ness’, there is no freedom from the random experiences that befall one. Dream-experiences can cease once for
all, by waking up in Knowledge only.]

eI HTGHTT faATEedToIINced: Ul &yl dAldcdd faagdhdrl (21.12)

Without the complete non-occurrence of the worldly-existence as connected to the ‘Ahamtaa’ (I-ness),

there is no liberation, even if truly nothing is produced (as a world).

[As long as the idea of the snake is there, the delusion of the snake in the rope cannot vanish.

‘Snake is not seen in the rope’ is just an intellectual confirmation; not the vision of truth.

The very idea of snake should not be there in actuality. It is not the denial of the realness in the Jagat that is proposed;
but the very word ‘Jagat’ vanishes off at the instant of realization, for the Jagat was never there at all.]

Toodl UHA: FURGIATHHT FEUd HJcueHd Feredr Mearsit & a emafdl (21.13)

The delusion of the snake in the rope does not go off even if there is nothing there (as a snake);

since the snake exists (as real) in the possible existence of the mere meaning of the word ‘snake’.
[As long as the idea of the ghost is there, the fools will see ghosts everywhere. Even if one ghost is gone they will see
another one, elsewhere. Unless the very idea of the word ‘ghost’ is destroyed, they are not free of the ghost.]

HYLMeal  MealsHl TAATTA Gol: Secdepmaled Rmaisear adfiad:| (21.14)

Half and half cure does not work here (like temporary bouts of intellectual comprehension).
It rises again along with new meaning; similar to where if one ghost-idea is removed, another ghost
pops up immediately for the ignorant (who believe in the existence of the ghost).

FHRAIATHRT WHATT A4 dRUTHATGdT AT IIGETHTAT dd| (21.15)

The worldly-existence is the limitless state of experience only; this is a decided fact.
It shines without any cause. What is seen here is just an appearance.

CIGIEIE]

Leelaa spoke

STEIOTSTETONEY F3l RO : SYAFY U Areg FAONfAG faar| (21.16)

How did the ‘causal memory’ arise in the Creation where exist the forms of the Brahmin and his wife,

without any ‘previous causal memory’ as such?

[What ‘memory’ caused the existence of the Brahmin of GiriGraama?

If ‘memory’ alone goes on recreating worlds after worlds, then each life should have one ‘causal memory’ at the back, and so
on ‘ad infinitum’. So, if Padma and Leelaa were the effects of the “‘memories’ of Vasishta and Arundhati Brahmin couple, then
what were these Brahmin couple the effect of? If they were not caused by their own direct memories, then whose memory
became the causal-factor in their existence?]
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Devi Spoke
MEMORY OF BRAHMAA IS THE CAUSE: BUT NOT FROM THE PAST
[A wave is just a wave made of ocean-waters. It is not a succession of the same wave appearing again and again.
Brahmaa is huge wave made of tiny waves. It is also ocean-water only; without any previous memory-factor.
Any water-drop can be the part of any wave.]

AaAEEAfIEdT HRUT 98T F EHfd: @@ d GHIAT HbealcUadotedld:| (21.17)

The memory of Brahmaa (totality-structure) alone is the cause there, but not the ordinary ‘memory
phenomenon’ of an embodied individual.

Since there is no previous birth for the Lotus-born, there does not exist any ‘past’ for him.

[All experiences rise up from the Reality-state alone, from its knowledge-essence.

It is not the Jeeva experiencing any particular experience with any particular identity; but it is the experience producing
the Jeeva to experience it; and giving the Jeeva an identity. Your experiences make you a Jeeva who experiences them;
but you do not experience anything as any separate entity, as if marked out for you.

Life produces you and lives “you’! You do not live a life!]

qd d §HIAT TRONITATT TAT TEISAfGedARINd ddeded dAieda:| (21.18)

There does not occur any past; but just by a voluntary act of remembrance, the Lotus-born and others

arise in the ‘Supreme Consciousness’ just like that, without any reason.
(What is ‘past’ but an idea in the mind?)

HHIASTHIT: USITATY: USTU: PlhdlelIdehiRgdiad ITaHTHT: | (21.19)

‘I have arisen’; some vibration like this occurs as if separated from the ‘Source’ as in the case of the
‘crow and the palm fruit’ (co-incidence), and the appearance of Brahmaa occurs; which instantly causes

all the worlds to occur.

[As previously mentioned many times, the ‘I’ is the instantaneous perception of all the worlds.

This ‘I-ness’ as a ‘seer seeing something’ as separate - is Brahmaa-state, the totality of all Jeeva-states.

He is the border-line state of the manifest and unmanifest. He is the ‘totality-I’ made of all the small ‘I’s of his Creation.

He is Brahman alone with the Knowledge of oneself, but separated as it were, with an ‘I exist’ state.

Actually these divisions of Brahman and Brahmaa, the names like Brahman and Brahmaa, and explanation of the ‘Creation
process with some chosen words’ - are all our own mind-made explanations, in the delusion level, since nothing is produced
ever as any Jagat. Reality alone is; nothing else! It is beyond the reach of the words.]

ARG @b  Thf>dest sharad Fafaesgiad a1, had Head: UTH| (21.20)

In the ‘Loka’ (the perceived world) which has arisen in this manner, there never ever arises anything

as such anywhere! Only the Chidaakaasha the state of ‘Self-awareness’ exists without any blemish.
(Jagat is just a made-up story of the mind; and is not really existent.)

fEfaur: FHaean: RUT WA Ug FRIGRUTHEIsAES T [eFa| (21.21)

The cause of both types of memories - ‘the experienced and not-experienced’ - is just the Supreme state.

It alone is both the ‘Cause and the effect phenomenon’ in the ‘expanse of awareness’.
(Awareness gives life to the idea of experience and non-experience both.)

F T PRUT Jd PRUT: TEPIRIA: PRIPRURINFIREHTd MFATd | (21.22)

The effect and the cause are separated by the want of concomitant causes (in our world-occurrences).
(In the case of Jagat and Brahman), the effect and cause are the same, and there are no concomitant causes

(to separate them); so the oneness does not disappear.
(Brahman as the cause is also Jagat the effect; the same principle described with two different words.)

FRIRIgUAT cd Tl fafg daed, PRIBRUMCT d H Aeal & I areda:| (21.23)

Understand ‘memory’ (Smaranam) (ready to burst forth random experience) as the very nature of the ‘Great Chit’.
This memory as the experience is made of causality (when in the perception-level).

Therefore, it is just a word with meaning; not real.
(Causality is part of the perceived; it has no place in the Brahman state.)

T F fugeued T8 Ry, e RierpRl dhad Farcafa fIda| (21.24)

Therefore, nothing raises as perception in the form of the Jagat and others in the Chit.
The Chidaakaasha exists in Chidaakaasha as its own essence.




